ANGER OF THE MASSES AND ANGER OF INDIVIDUALS:
ANALYZING AND COMPARING THUCYDIDES AND XENOPHON

RoBerTO NiIcoLAI

Abstract: In Thucydides the angry reaction of collectivities of citizens and soldiers
is frequently emphasised and in the speeches characters often argue about the
danger of decisions taken under the influence of anger. Thucydides’ attention
to the psychology of the masses is also important in relation to his overall plan
of analysing events that may occur in compliance to the human nature (1.22.4:
katd 10 avBpaymivov). In Xenophon there is no lack of angry collectivities
but the focus is mainly on emotions of the individuals coming to decisions in a
state of anger and thus suffering the consequences. An exemplary case is that of
Cyaxares in the Cyropaedia, proposed by Xenophon as a negative paradigm and
compared with the exemplary behaviour of Cyrus the Great. Rather than the
control of the masses — a typical concern of Thucydides — Xenophon focuses on
the education, character and behaviour of those in power.
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1. Thucydides: anger of masses

Reviewing Eirene Visvardi’s book, Emotion in Action. Thucydides and the Tragic
Chorus, Tim Rood described the growing interest in the subject of emotions as
an «emotional turn».! Among the emotions investigated, a special place belongs to
anger: suffice only to mention William Harris’ pioneering book Restraining Rage,?
that inaugurated this trend in studies. The aim of my paper is to examine the oc-
currences of some of the terms indicating anger in Thucydides and Xenophon in
order to understand where the interest of the two historians lies and if it is possible
to detect an evolution in their psychological analysis of the masses and individuals.
A first investigation on the use of the term opyn 3 and the verb 6pyiCopat in
Thucydldes to which one should add mrepropyn¢* and Xo&)\errouvoo clearly shows
that anger is attributed mainly to the collectivity of citizens or soldiers.” In some

roberto.nicolai@uniromal.it, Sapienza Universitd di Roma, Italia.

! Visvardi 2015; Rood 2016.

2 Harris 2001.

% According to Bruno Sunseri 2011, 32, opy1 is the word used to indicate an emotional state.

* The word is used only once in Thucydides: see 4.130.4 and Huart 1968, 162.

5 See Huart 1968, 158-159: anger rarely appears in statesmen and is an absent feeling in Pericles.
See also Harris 2001, 180: «Thucydides rarely attributes orgé to Greek political leaders, who from time
to time are seen calming the angry demos».
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cases, despite the reference to the Persians, Athenians or Spartans, it can be assumed
that the rulers of cities or kingdoms, such as the Persian Tissaphernes, are those
who felt anger and made decisions prompted by this feeling. In 1.26.3 the verb
YaAemtaive indicates the irritation of the Corcyreans because Epidamnus had
relied on the Corinthians. By contrast, in 1.31.1 (0pyf) ¢épovreg) and in 1.38.5
(i) fpetépa O0pY), the Corinthians are angry with the Corcyreans in turn. In
a direct speech of Pericles, he states that the Athenians must not let themselves
be angered and agree to clash with the Spartans in land battles (1.143.5): kai
[TehoTrovvnoiotg Uttep aUtdv opy1oBéviag oM mhéoot pn Srapdyeobar
(«<We should not under any irritation at the loss of our property give battle to
the Peloponne51ans who far outnumber us»).®

In 2.8.5 it is the Greeks who are angry with the Athenians (<év> opyi) axov)
Again in 2.18.5 the army is angry with Archidamus for the duration of the siege
(év TorauTy pev dpyf) 6 otpatog Tov Apyidopiov v 'm KaDESpa etyev) and in
2.21.3 the Achenians are enraged with Pericles (év opyf) elxov) because he does
not organise a sortie to counter the invasion by the Spartan army. In 2.22.1
Pericles fears that the Athenians will make some mistake driven by anger:’

[TepikAiig &€ Op&V pev alTOUG TIPOG TO TTAPOV YOAETIALVOVIOS KOl OU TA &p1oTa
cppovoﬁvrotg, motedwv 8¢ OpBAS yryvaokety Trspi 10U pin) énegtévm éKK)\no{av
TE OUK ETTOIEL QUTGY OUdE EU)\)\OYOV oudéva, Tol pn opyr] yl pa)\)\ov i) vapn
Euvs)\eovrag €Eapaptelv, TV T TOMV EpUAacoe kol &t Novyiog pdAioTta 6oov
€SuvaTo eryev.

But he, seeing that they were overcome by the irritation of the moment and inclined
to evil counsels, and confident that he was right in refusing to go out, would not
summon an assembly or meeting of any kind, lest, coming together more in anger
than in prudence, they might take some false step. He maintained a strict watch
over the city, and sought to calm the irritation as far as he could.

The anger of the Athenians against Pericles recurs again both in direct speech
(2.60.1, where opy1) is joined to yakemoivw; 2.64.1: prjte gpe &1’ Opyiic Eete;
compare 2.60.5, with the verbal form dpyiCecbe) as well as later in the famous
judgment on Pericles (2. 65.1 and 3).} In the introduction to the speech, Thu-
cydides explains the reasons that had prompted Pericles to intervene (2.59.3):

0 B¢ ¢ opcov QUTOUG TTPOG TO 'ITGPOVTG YOAETIALVOVTOG Katl TIA VT TTOLOUVTAg otTrsp
avtog HAmile, EUMoyov moujoag (£11 & eotpatiyet) EBouleto Bapoivai te kol

¢ The translations of Thucydides are by Benjamin Jowett.

7 The passage is emphasized by Huart 1968, 56-57, who highlights the contrast between opy1} and
yvoopn (see also p. 162). On the different meanings of gnome in Thucydides’ time see Huart 1973. On
Pericles’ ability to control the emotions of the demos see Visvardi 2015, 56-62.

8 See Reeve 1999, 443-444.,
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ATAYOY®V TO OpYLLOHEVOV THG YVWHNG TIPOS TO NTLWIEPOV KAl AdEETTEPOV
KOTaoThoat.

He saw that they were exasperated by their misery and were behaving just as he
had always anticipated that they would. And so, being still general, he called an
assembly, wanting to encourage them and to convert their angry feelings into a
gentler and more hopeful mood.

Especially noteworthy in this passage is the beautiful abstract 10 opy1Lopevov
TS yvapng.

Again, the Spartans are annoyed with Cnemus (2.85.2: dpyfj ouv &rréotehhov)
and the Athenians feel the same towards the Mytilenians who have defected
(3.36.2: UTo OpYfic) and, for the same reason, also towards the inhabitants of
Mende (4.123.3: opy100¢évreg). The Peloponnesian soldiers are irritated by the
hasty retreat of the Macedonians (4.128.4: 6py1CSpevor). The Spartan ambassa-
dors fear that the angry Athenians (5.44.3: dpy1Ldpevor) will conclude an alliance
with Argos. Other cases in which an entire city is in the grip of anger are those
of the Mantineans in 5.29.2 (5" dpyfig €xovreg) and of the Athenians in 5.46.5
(51" dpyfic etyov). The Eleians are irritated because the allies have not accepted
their proposal to march on Lepreum (5.62.2: 6py100évteg) and the Spartans
are angry in 5.63.2 at the news of the taking of Orchomenus (¢yalémarvov).
The Athenians are wrathful when they suspect the emergence of an oligarchic
and tyrannical conspiracy (6.60.2: 0pyilopévwv). After the Sicilian defeat, the
Athenians are angry with the soothsayers who had raised the hope of conquering
Sicily (8.1.1: @pyiCovto). Again, the Athenians show feelings of anger when they
believe to have been deceived by Alcibiades in 8.56.4: &A\” &rropa vopioavTeg
ot ABnvaiot kai Utto tot AAkiPiadou eEnmartiioBat, &t” opyfig dmeABSveg
kopiCovrat ¢ v Zdpov («the Athenians now perceived that matters were
hopeless, and that they had been duped by Alcibiades. So, they departed in an-
ger to Samos»). Again, the Athenians of Samos behave acrimoniously (8.86.4:
gxahemTatvov; 5: dpytlopevoug) towards the delegates of the Four Hundred and
Alcibiades manages to appease the crowd.

One particularly significant passage, which I have isolated from the others
because of its importance, is detected in the section on the stasis of Corcyra.
The description of the anger of the citizens of Corcyra is a full-blown analysis
of how the violence of the passions disrupts civil life (3.84.1-2):°

&v8 ouv r‘r] Kepxipa ta oG aitédv Trpouro)\pnen, Kol OT6oa UBPEL pEV otpxopevot
TO TIAEOV 1] CWPPOTUVI) UTIO TGOV THV TIH®PIAV TIAPATYOVIMY 01 AVIOHUVOHEVOL

® See Bruno Sunseri 2011, 28.

10 This chapter is considered inauthentic by many scholars: see Hornblower 1991, 488-489, but
I do not think that either the evidence of the scholiast or the silence of Dionysius of Halicarnassus are
suﬂ:lciently strong arguments. See also Harris 2001, 178-179.
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SPGOELGV TIZEVl(Xg & Tiig om:ot)\)\aEElovrsg TLVEC, pa)\tora & av 6ia maboug,
émibu JHOUVTES TA TGV Trs)\qg EYELY, TTOpa 6u<nv YlYV(,OO'KOlEV ol te i émi n)\sostux
amo ioou 8¢ pahioTa emévres amondeuaia opyfig TAEIoTOV € Ekpepopevor copmg Kol
omotpoumrcog ¢méNBorev. [2] Euvrcxpaxesvrog Te TOU Plov &g TOV Kmpov TOUTOV Ti)
TIONeL KO TGV / VOp@V KpaThoAoX 1 &vBpaomeia puot, eiwBuio kai apa TOUg vopoUg
Adikeiv, dopévn edflmoey &Kpamg psv c’)pyng ouoa, kpeioowv b 1ol Sikadov,
'ITO)\E|JICX &€ Tol TIpovoVTOg: ou YO(Q av 10t T 6aiou 10 Tip@pEioBor TpouTiBeoav
00 1€ ) &Sikelv 1O KepSatively, v ¢ pr) BAdrouoav ioyuv elye 1O pBoveiv.

Now in Corcyra most of these deeds were perpetrated, and for the first time. There
was every crime which men could commit in revenge who had been governed not
wisely, but tyrannically, and now had the oppressor at their mercy. There were the
dishonest designs of others who were longing to be relieved from their habitual pov-
erty, and were naturally animated by a passionate desire for their neighbour’s goods;
and there were crimes of another class which men commit, not from covetousness,
but from the enmity which equals foster towards one another until they are carried
away by their blind rage into the extremes of pitiless cruelty. [2] At such a time
the life of the city was all in disorder, and human nature, which is always ready to
transgress the laws, having now trampled them under foot, delighted to show that
her passions were ungovernable, that she was stronger than justice, and the enemy
of everything above her. If malignity had not exercised a fatal power, how could
anyone have preferred revenge to piety, and gain to innocence?

The stasis of Corcyra is a powerful paradigm, as it also emerges from Thucydides’
comment (3.85.1): oi pev oUv kot Thv TTOAY Kepkupodot Totautaig 6pyois Todg
mpwtaig &g AANAoug Eypricavto, «Such were the passions which the citizens of
Corcyra first of all Hellenes displayed towards one another. To these passages one
should add 3.82.5, where the word used is yahemaivew: kai 6 pev yakemaivev
TMOTOG alel, 0 & AvTIAéywv AUt Uttotrrog. Again, these are considerations on
the psychology of the masses'! applied to the specific case of stasis.

2. Anger on the battlefield

An interesting case is the one about the different way of approaching the bat-
tlefield by the Argives and Spartans (5.70):

kal pem( tadta fi EGvodog Ny, Apyeiot pév kal o EUppaxot EVIOV®™E Kal opyn
XWpoUvTES, Acxks&xlpovtm o Bpa&scog Kol U0 alAnTéV MGV 6p10T
eykaBeotdTwV, 0U 10U Belou yAptyv, GAN Tva opoAds peta pubpol Paivovreg
mpooéNBotev kal pn Sraomacbein avtoi ) TdEig, 6mep Pihel T peydAa
oTpaToTEdQ £V TAiG TIPOTGSOIG TTOELV.
' On some aspects of the psychology of the masses in Thucydides, compared with Gorgias, see
Hunter 1986.

12 Huart 1968, 157, is tempted to translate as «élan». According to Hornblower 2008, 185, the
word implies disapproval.
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At length the two armies went forward. The Argives and their allies advanced to the
charge with great fury and determination. The Lacedaemonians moved slowly and
to the music of many flute-players, who were stationed in their ranks, and played,
not as an act of religion, but in order that the army might march evenly and in true
measure, and that the line might not break, as often happens in great armies when
they go into battle.

In 2.11.4 it is Archidamus who explains that attacks conducted in anger can be
repulsed by lesser armies:'?

" < , N . e s s ,
AOnAa Yop T TéV TTOAEpmV, Kal €€ OAlyou Ta oM kai &1’ opyfig ai émiyelprioeig
Yiyvovrar ToAGkig Te 10 Ehaooov ABog Seb10¢ Spetvov NpUvaTo Toug TAéovag
d1a 10 katappovolviag amapackeioug yevéohat.

War is carried on in the dark; attacks are generally sudden and furious, and often
the smaller army, animated by a proper fear, has been more than a match for a larger
force which, disdaining their opponent, were taken unprepared by him.

This passage can be compared per contrarium to the exhortation speech delivered

by Gilippus to the troops (7.68.1):

TTPOG ouv é‘rchiotv Te TO1AUTNV KAl T\anv év6p53v écxutﬁv TrcxpchE(SmKUchv

T[O)\Epl(DTGT(OV opYil npoopstiwpsv K VOPIOpIEV Gpot PEV VOpIIGTATOV Efval

TIpOg TOUG EvavTioug of Av G e TIHwPiQ TO TPOOTIETGVTOC Sikatdowoty

cmon)\ncou Tiig yvedpng 0 Bu poupsvov Apa &e exBpoug apivacBot ekyevnodpevoy
Npiv Kol 1O AeyOpevov Tou doTov elva.

Against such disorder, and against hateful enemies whose good fortune has run
away from them to us, let us advance with fury. We should remember in the first
place that men are doing a most lawful act when they take vengeance upon an en-
emy and an aggressor, and that they have a right to satiate their heart’s animosity;
secondly, that this vengeance, which is proverbially the sweetest of all things, will
soon be within our grasp.

It should be pointed out the wording tfjg yvedpng 10 Bupoupevov, which is quite
similar to 10 Opy1Lopevov Tiig yvapng of 2.59.3. These are typical Thucydidean
clues proving again that the direct speeches were composed by Thucydides
and are not neutral, let alone literal, accounts of what was really said. In this
phrase we also meet one more crucial term for anger, namely the verb Bupdew.
The verb is used by Thucydides only in this passage, whereas the noun Bupdg
appears three times: in 1.49.3, dAa Oupé kai padpn 10 TAfoV Evaupdyouv fj

15 The passage is quoted by Desmond 2006, 376, among the examples of how the psychology of
masses and armies is analysed in Thucydides.
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emothpy, where it is translated by Benjamin Jowett as «rage»; 2.11.7, quoted
below, where it is translated as «angry»; 5.80.2, kai t& te &Ma Bupd Epepov,
translated «they were very energetic in all their doings».

3. Controlling anger in social life (and in relations with allies):
an Athenian prerogative

To the passages on the anger of masses of citizens and armies one can compare
the famous definition in Pericles’ epitaph of the Athenians’ way of life and their
social relations, which describes, by means of a lithote, the Athenians’ ability to
remain calm in the face of their neighbours’ actions (2.37.2):!*

e)\eueepwg &€ T& Te TIPOG KOLVOV Tro)\rrsuopev Kal sg v Trpog dAAAoug TdV
kab’ r]pepotv E1TlTT]6EUp.(1TG)V u1'r0\|)10(v ou &’ opyng 1OV TréNa, el ka’ ndoviv Tt
dpQ, Exovteg, 0UdE ALnpioug pév, huttnpag 8¢ i) oyet &xOnddvag pootiBépevor.

There is no exclusiveness in our public life, and in our private intercourse we are
not suspicious of one another, nor angry with our neighbour if he does what he
likes; we do not put on sour looks at him which, though harmless, are not pleasant.

This formulation is part of the group of statements aimed at outlining the perfect
city: this is the Periclean propaganda filtered through Thucydides.

The peculiarity of the Athenians is also emphasised in another speech, in
which the Athenian ambassadors recall what happened during the battle of
Salamis (1.74.2):

mrpoBupiav ¢ kai oAU ToApnpotdtny ESeiEapev, of Ye, émeidn Npiv Katd Yyijv
oudeig efonBet, TV GV 116N péypt Npddv Soukeudviwy NE1Woapey EKMTTOVTES
Vv oAV Kol T& oikeia SragpBeipavteg pnd’ g 10 TV TEPLAOiTWY Euppdywy
Kotvov Tpolrtrelv pnde okedaoBévres dypeior autoig yevéoBat, GAN éoPdvteg &g
1a¢ vals kivbuveloat kot pn opy1obijvar 61t fpiv o TTpouTipwproate.

Thirdly, we displayed the most extraordinary courage and devotion; there was no
one to help us by land; for up to our frontier those who lay in the enemy’s path were
already slaves; so we determined to leave our city and sacrifice our homes. Even in
that extremity we did not choose to desert the cause of the allies who still resisted,
or by dispersing ourselves to become useless to them; but we embarked and fought,
taking no offence at your failure to assist us sooner.

Here too Thucydides has the Athenians deliver a self-eulogy, reminiscent in
content and tone of the epitaphioi logoi. Of course, the Salamis paradigm is shaped
according to the argumentation of the ambassadors’ speech.

4 See Harris 2001, 178.
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4. Reflections on anger in direct speech: the psychology of the masses
as a topic

In some direct speeches, the orators offer general considerations about the anger
that often drives men to wrong choices or that lead to unsuccessful outcomes
of military actions. This is the case in four famous speeches, by Pericles, Archi-
damus, Cleon, and Diodotus, respectively:

1.140.1 (Pericles)

i HEV YVOpNG, & ABnvaiol, aiel Tiig cxumg exopm p) eikewv [ehomrovnoior,
Kom'rep El&og TOUG avepwnoug oU Tj) aum opYfi cxvomsleopsvoug € Tro)\epav
Kol v 1§ Epy® TTPAoTOVTAg, TpOg SE TG EUPPOPAS KAl YVWOHOS TPETIOPEVOUS.

Athenians, I say, as I always have said, that we must never yield to the Pelopon-
nesians, although I know that men are persuaded to go to war in one temper of
mind, and act when the time comes in another, and that their resolutions change
with the changes of fortune.

2.11.7 (Archidamus)

TAOL YAap €V TOIG OppaOt Kai €V T TTapauTika Opdv TTdoyovidg Tt anbeg
OpY1) TPOOTITITEL Kal o1 Aoylop@ eEAdyiota Ypwpevor Bupd mAgiota & Epyov
kaBiotavat.

For all men are angry when they not only suffer but see, and some strange form of
calamity strikes full upon the eye; the less they reflect the more ready they are to ight.

3.38.1 (Cleon)
o yap moBwv 16 Spdoavtt apPAuTépa i opYi) sTrsEepxsrm apuvsoem 8¢ 1§
TaBelv OT1 £y YUTATO KElpeVOV QVTITIOAOV OV PAALOTA THV TIp®PIOV ava)\apﬁava

For after a time the anger of the sufferer waxes dulls, and he pursues the offender
with less keenness; but the vengeance which follows closest upon the wrong is most
adequate to it and exacts the fullest retribution.

3.42.1 (Diodotus)
vopilw &¢ duo ta évavridtara eUfoulia etvat, TAYOG T KAl OpYNV, WV TO HEV
petd Avolag grAel yiyveoBat, 10 6¢ peta dmardevoiag kol BpayUtnTog yvopng.

In my opinion the two things most adverse to good counsel are haste and passion; the
former is generally a mark of folly, the latter of vulgarity and narrowness of mind.

3.45.4 (Diodotus)

o o . S PSR SIN gs a s "y
f) Toivuv Se1vétepSv TL ToUToU Sé0g eUpeTéOV EOTLV 1] TOOE Ye 0UdE Emrioyet, GAN
1) pev Trevia Avaykn TOApav TTapéyouoa, 1) &’ eEovaia UPpet v AcoveEiav kol
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ppovipartt, ai d’ &Mat Euvtuyial opy i) TGV AvBpdTwV!® (¢ EKAOTN TIg KATEYETOL
UTE AVIKETTOU T1vOG Kpelooovog EEayouoty €6 kivdUvoug.

And still there are transgressors. Some greater terror then has yet to be discovered;
certainly death is no deterrent. For poverty inspires necessity with daring; and wealth
engenders avarice in pride and insolence; and the various conditions of human life,
as they severally fall under the sway of some mighty and fatal power, lure men
through their passions to destruction.

These gnomai, which are part of the argumentative strategies that Thucydides
makes his characters use, also testify to his attention to collective behaviour and
psychology, which are crucial for making the right political decisions. The
fact that arguments about collective psychology recur in narrative sections and
direct speeches suggests, on the one hand, that these are themes widely used by
orators and, on the other hand, that Thucydides was particularly sensitive and
interested in these aspects.

To these passages one can compare the exordium of the speech of the am-
bassadors from Corcyra to Athens (1.32.1). They discuss about what those
who have no claims to credit, and no bonds of alliance have to prove and state
that what they ask for is useful or at least not harmful and that they will show
gratitude. And they continue: €1 8¢ ToUtwv pndev coges kataoTHooOUOL, PN
opyileoBar fiv aruydotv (dIf they fulfil neither requirement they have no
right to complain of a refusal»). In another ambassadorial speech the Athenians
utter a gnome in turn (1.77. 4)' c’x&KoOpevoi 1€, d)g €otkev, ot AvBpwTrot p&)\)\ov
opYLCOVTou n Brolopevor: 1o pev Yap atto 1ol dokel mAeovekteioBat, 10 &
amo 1ol kpeiooovog katavaykaleoBat («Mankind resent injustice more than
violence, because the one seems to be an unfair advantage taken by an equal,
the other is the irresistible force of a superior»).

5. The anger of individuals

The first passage in which the term 6py1 is used in reference to an individual
is 1.130.2, on the harsh character of Pausanias:

§u0np6(3066v TE QUTOV TTOpEiyE Kal Ti) (’)pyr:],ojim) YoheTi] €xpijto & TTAVTOG
opoiwg ote pndéva duvacBar pooiévar &1 Grep kai pog Toug Abnvaioug
oUy fikioTa 1} Euppayia petéoT.

15 According to Huart 1968, 156, in this and other passages dpy1 retains the sense of <humeurs,
passion», in this case of «passions humaines». Other passages where this occurs, again according
to Huart, are 2.82.2 (6 &¢ Tro)\epog Uperav TNy euTropiav ToU ka®’ fpépav Biatog Siddokalog
Kal TTpOg T& Tapovia Tag Opyds TOANGY 6potoi); 5.70.1 (see above); 6.17.1 (see below); 1.140.1
(see above). To this meaning Huart 1968, 162, also traces the adverb edopyftwg in 1.122.1. In my
opinion such a distinction between the meaning of ‘anger’ and ‘passion’ reflects our categories more
than the ancient ones.
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He made himself difhicult of access, and displayed such a violent temper towards
everybody that no one could come near him; and this was one of the chief reasons
why the confederacy transferred themselves to the Athenians.

In 6.17.1, the speech by Alcibiades, in the Redetrias that precedes the Sicilian
expedition, employs the classical ropos of youth:

Kol TAUTA 1) 1) VEOTNG Kai dvota Tapd ¢uotv dokoloa etvat & Thv [Tehotovvnoiwy
SUvaptv AGyotg Te TIpETOUatY MpIANoE Kai OpYi] THHOTLY TTAPAOYOHEV ETIELTEV.

These were the achievements of my youth, and of what is supposed to be my mon-
strous folly; thus did I by winning words conciliate the Peloponnesian powers, and
my heartiness made them believe in me and follow me.

The famous passage on the assassination of Hipparchus (6.57.3) refers to the
passion — in this case love — of an individual:'®

Tov AUTrioavta oUv opds kai &1’ Sviep Trdva ékivéuveuov éBovlovto Tpdtepov,
el SUvaivro, Tpotipwpiioacdat, kai Gotep eiyov Gppnoav Eow TUNGV,
Kol meptétuyov ¢ Inmdpyw mapa 10 Acwképeiov kaloupevov, kal eubug
QTIEPLOKETITOG TIPOCTIECOVIES KAl ¢ Av pdAioTa 1’ opyfic O pEV EpWTIKIG, O
5 UBpropévog, ETUTTTOV KOl QUTOV.

Whereupon they determined to take their revenge first on the man who had outraged
them and was the cause of their desperate attempt. So they rushed, just as they were,
within the gates. They found Hipparchus near the Leocorium, as it was called, and
then and there falling upon him with all the blind fury, one of an injured lover, the
other of a man smarting under an insult, they smote and slew him.

The Persian Tissaphernes is also in the grip of anger in 8.43.4:

’ K s s , ’ EN ’ ) , Y ~
Tépag ouv ékéheue Peltioug omévdeoBa, f Tavtaig ye o xpioeoBar, oUde Tiig
Tpogpiis €11 TouTo1g deioBon 0UdEV. dyavaktdv 8¢ 6 pev Tiooapepvng meydpnoev
o’ avtédv &1’ OpYfig Kal ATTPAKTOS KTA.

So he desired them to conclude some more satisfactory treaty, for he would have
nothing to say to these; he did not want to have the fleet maintained upon any such
terms. Tissaphernes was indignant, and without settling anything went away in a rage.

19 On the context of the passage see Meyer 2008, especially 22, with the comparison between the

Athenians’ behaviour towards Alcibiades and the description of the lack of suspicion in social relations
in 2.37.2.
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The verb 6pyi§opou recurs in a passage in which Pausanias is again involved,
but in this case it is he who asks his interlocutor not to become angry (1 133):
KAKELVOU QUTA Te TaUTa Euvopoloyolviog Kai Trept ToU TTapOvVTOg OUK EDVTOG
opyiCecBar («And there was Pausanias, admitting the truth of his words, and
telling him not to be angry at what had happened»). The same verb is found
with reference to Theramenes in an interesting passage, also for the connection
with yohemaive (8.92.9):

Kal & pev @npotpz—:vng eNBaov &g Tov Merpond (nv 5¢ xal alTog otpot'rnyog) boov
Kai amo Pofig Eveka, mpyileto Toi¢ OTALTALS O &8 ApioTapyog kal ol evavriot
16 AAnOel eyalémarvov.

Theramenes, who was himself a general, came to the Piraeus, and in an angry
voice pretended to rate the soldiers, while Aristarchus and the party opposed to the
people were furious.

[ have left for last a passage of controversial exegesis, Thuc. 2.65.8: GAN” €ywv e’
&€t Kol TpOg 0pyN v Tt AvterTtetv («on the strength of his own high character,
could venture to oppose and even to anger them»). The widespread interpretation,
to which Jowett’s translation refers, is opposed by William Harris, according to
whom «the latter’s [i.e. Pericles’] authority with the Athenians was so great that he
could even speak to them angrily (pros orgen) that is to say without suffering for it»."”

6. The verb opydw

The verb 0pydw appears in two Thucydidean passages in which it has a mean-
ing akin to opyifopat. Both verbs are connected with opy1, but opydw also
develops other meanings than «to be angry», namely «to be excited», «to be
swollen», and thus, to be ready to produce, «to desire»:'*

Cen N < s s, el s ~
4.108.6: T0d¢ péyrotov, dia 1o Hdoviv Exov v T& aUTika Kal OTL TO TPATOV
Aakedatpoviny opydvtwv Epelov Trepdoeobat, kivduvelety TTavTL TPOTIR) NoAv.

Above all, they were influenced by the pleasurable excitement of the moment; they
were now for the first time going to find out of what the Lacedaemonians were
capable when in real earnest, and therefore they were willing to risk anything.

8.2.2: pdhota 8¢ ot @V Abnvaiwv UTtKoot £Toijpot Noav kai Tapd Suvopity
AUtV dpiotacBat S1a 1O OpyGOVTES Kpivelv Ta TTpAypata kai pnd’ UtroAetmety
Aoyov altoig m¢ 16 Y €miov Bépog otoi T° Ecovran epryevéaBon.

17" Harris 2001, 180.
1 Huart 1968, 155-156, connects the verb to cases where opy1) means ‘dispositions passionelles,
humeur’.
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But none showed greater alacrity than the subjects of the Athenians, who were
everywhere willing even beyond their power to revolt; for they judged by their
excited feelings, and would not admit a possibility that the Athenians could survive
another summer.

To these passages one could add 2.21.3, where the majority of editors prefers
to read Gppnto instead of Gpynro.

7. Xenophon: anger and the management of power

In Xenophon there is no lack of angry communities, but there are some para-
digmatic characters who experience this feeling and cannot control themselves,
such as Clearchus in the Anabasis and Cyaxares in the Cyropaedia."®

Unlike Cyrus in the Cyropaedia and Xenophon character of the Anabasis,
Clearchus has many qualities although is not an ideal commander (An. 2.6.9):

T0UTO &’ €Troiet €k TOU YaAETIOC Elval: KAl Yap OpAV OTUYVOS NV KOL Tf) ¢wVi]
TpayUg, EKONOLE Te LoYUPAIG, KAl OpYT) EvioTe, MG Kal aUTE petapéhety €08’ Ote.

This result he accomplished by being severe; for he was gloomy in appearance
and harsh in voice, and he used to punish severely, sometimes in anger, so that on
occasion he would be sorry afterwards (trans. by C.L. Brownson).

The passage is also interesting from a terminological point of view, because,
next to the opyT, it presents the adjective yohetdg, another term, which has the
same root as yoAeTraive, related to the sphere of character and harshness. The
action of Clearchus as commander confirms the limits of a leader who does not
know how to control his anger and who is effective only in dangerous situations,
while he appears inadequate in the daily management of the army.

In the Cyropaea’ia the only two occurrences of c’>pyﬁ are referred to Cyaxares:
4.5.18 (éx ToUuTou &€ Kai TOUg Mn&oug EKO()\,SL, Kal Gpa O Trcxpcx 10U KuaEcx pou
Ay yehog 'ITGplO'TGT(Il, Kal v TTAo1 TV T€ Trpog Kipov opynv kai tag Mndoug
amethag aUtol EAeye, «After this he called in the Medes also and at the same
moment the messenger from Cyaxares presented himself and in the presence of all
reported his king’s anger agalnst Cyrus and his threats agalnst the Medes», trans.
by W. Miller); 4.5.21 (Kou 1 Opy1 ouv aum 0d¢’ olda TS Te THV dyabdv
mremtavBnoetat kol ouv 1§ OPw AMjyovtt dmerot, «This wrath, therefore, I am
quite sure, will be assuaged by our successes and will be gone with the passing
of his fear», trans. by W. Miller). In the second passage it is Cyrus who speaks.

1 In this section I will not examine all the passages, for which I refer to Tuci 2019 and Nicolai,
currently in press, but only the most significant ones in order to highlight the differences between
Thucydides and Xenophon. In particular, I will not mention passages in which groups of citizens or
soldiers are angry.
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Let us now turn to the verb 6pyiCopat. Again, Cyaxares lets himself be
carried away by anger in 4.5.12, a passage from which the violent character
of Cyaxares emerges:

akovoag 6t Tadta 0 KuaEdpng oA paMov €mt 1§ Kipe @pyileto 16 pnd’
elTrelv AUt TalTo, Kol T[O)\)\ﬁ oTroudi] Errsprrev émi Touc Mdoug, w¢ \pl)\d)owv
QUTOV, Kal ioyupdTepov ETt 1) Trpocreev T0i¢ MiSo1g armethdv dmrekdhet, kai T
TrEPTIOPEVE O€ NTEiheL, P loyupds Taita amayyElhot.

Upon hearing this, Cyaxares was much more angry than ever with Cyrus for not
even having told him that, and he sent off in greater haste to recall the Medes, for
he hoped to strip him of his forces; and with even more violent threats than before,
he ordered the Medes to return. And he threatened the messenger also if he did not
deliver his message in all its emphasis (trans. by W. Miller).

In 5.4.35 it is Gadata who speaks to Cyrus:

14y’ ouv imot Ti¢ &v- kai i Sfjra OGX oUTe¢ Evevool Tipiv dmmooTiivat; 6T1, &
Kpe, 1 yuyn Hou. &1 10 UBpioBar kai dpyileaBat 0l 10 otocpot)\sotou’ov okoToUoa
Sifjyev, AA’ aiei Totto kuolia”’, dpd ot Eotan dmoteioaofar Tov kai esotg
€xBpov kai avBpwoig, 6¢ dratekel oGy, ouk fv Tig Tt aUTov adiki], GAN" €dv
Tiva Uttotrtevot) Pektiova autol etvat.

Perhaps, then, some one might say: «And why, pray, did you not think of that be-
fore you revolted?». Because, Cyrus, on account of the outrage I had suffered and
my consequent resentment, my soul was not looking out consistently for the safest
course but was pregnant with this thought, whether it would ever be in my power
to get revenge upon that enemy of gods and men, who cherishes an implacable
hatred not so much toward the man who does him wrong as toward the one whom
he suspects of being better than himself (trans. by W. Miller).

The association with UBpioBar suggests that the anger is interwoven with violence
or bullying. Again, Cyaxares is angry with Cyrus in 5.5.8, in a passage that de-
serves to be quoted in full for the high frequency of important terms and concepts:

ELTTé pot, €pn, Tpog TGOV Bedv, & Oeie, T pot 6pYiCy) Kai Ti XaAETTOV 6p&V OUT™
YoAeTrédg pépeig; eviaiBa &n 6 KuaEdpng dmekpivaro: 611, @ Kipe, dokdv ye
on €’ 600V AVBPGOTT@V pvApn EPIKVEITAL KOL TGOV TTAAAL TEPOYOVMV KAL TIATPOG
Baothéwg Tepukévar kot autog BaotheUs VOPLEOPEVOS ELVOL, EHAUTOV HEV OP&)
oUtw Tomevég kai avaEing édavvovta, ot O¢ i) pf) Beparreiq kai T GAAY
Suvapiet péyav Te KAl pEYOAOTIPETIT) TTAPOVTAL.

«In the name of all the gods, uncle», said he, «tell me why you are angry with me;
and what do you find wrong that you take it so amiss?». «Because, Cyrus», Cyaxares
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then made answer, «while I am supposed to be the scion of a royal father and of a
line of ancestors who were kings of old as far back as the memory of man extends,
and while I am called a king myself, still I see myself riding along with a mean and
unworthy equipage, while you come before me great and magnificent in the eyes
of my own retinue as well as the rest of your forces» (trans. by W. Miller).

The cause of Cyaxares’ anger lies in the fact that he, king, descendant of kings,
sees himself bypassed and deprived of the honours due to him by Cyrus and
his soldiers. With the necessary differences, Cyaxares feels belittled and dis-
honoured in relation to his role, not unlike Homeric Agamemnon, who, for
the same reason, takes Briseis away from Achilles. On the contrary, Cyrus, in
the continuation of his dialogue with Cyaxares, recalls a moment in which he
avoided anger (5.5.21):

el & al kai Tpog ToUTo £oiya 0 KuaEdpng, GAN" el pnde tolTo, €¢n, Pouler
amokpivacBat, ou 6¢ ToUvtelBev Aéye el 11 au Ndikouv 611 00U ATTOKpLVApEVOU
€pol g ouk av Bouloro, elBupoupévous OpdV Midoug, TouTou TTaoag autoug
Avaykaewy k1vOuveyoovTag iévat, 1 Tt au 0ot S0k ToUTo YOAETOV Trotfjoat 6Tt
apeoag ol opyileobai oot et TouToig ALY fjTouv o€ ou 1N oUte ool peiov
ov dolvar oUdev olte pdov Midoig emitaybijvar tov yap Bouldpevov dnrou
gmeoBou fjinod oe Solvai pot.

And as Cyaxares again said nothing, Cyrus resumed: «Well, seeing that you do not
choose to answer that either, please tell me then if I did you wrong in the next step
I took: when you answered that you saw that the Medes were enjoying themselves
and that you would not be willing to disturb their pleasures and oblige them to go
off into dangers, then, far from being angry with you for that, I asked you again for
a favour than which, as I knew, nothing was less for you to grant or easier for you to
require of the Medes: I asked you, as you will remember, to allow anyone who would
to follow me. Was there anything unfair, think you, in that?» (trans. by W. Miller).

At the terminological level, one should note also in Xenophon the close corre-
lation between the terms of the sphere of the dpyn) and the verb yahemaive.
For reasons of space, I will limit myself to the occurrences in the Cyropaedia. In
3.1.38 the teacher of Tigranes’ son exhorts him not to be angry with his father
for condemning him to death: pft oU, €pn, ® Trypdvn, 0Tt ATroKTELVEL pIE,
yohertavBijc 1¢ TaTpir oU Yap kakovoia Ti) of) ToUto Trotel, AN’ Ay voix
(«<Be not angry with your father, Tigranes, for putting me to death; for he does
it, not from any spirit of malice, but from ignorance», trans. by W. Miller).?’
In 5.2.18 Gobrias observes the moderation (psrplomg) which characterises the
behaviour of the Persians at the table: G 1e ETrouCOV @G TTOAU pEV UBpEwg aTrijv,
TToAU &¢ T0U oioypov Tt Trotel, oAU 8¢ 10U YakemtaiveoBat tpog aMRAoug

2 On the context of the passage see Nicolai 2014.
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(<he observed how far their jests were removed from insult, how far they were
from doing anything unbecoming, and how far from offending one another»,
trans. by W. Miller). In the dialogue between Cyrus and Cyaxares the verb
YaAeTraive appears with insistence (5.5.10-11):

A& TadTa psv @ KuaEdpn, olite Aéyeic a)\nen olte opeo)g Ytyvo)cn(ag, €l ofet
i} épif) mapovaia Mrdoug kareokevdobar éote ixavolg €LVl OF KAKEG TO1ETV-

11] 10 psvrot oe BupoioBar kol (poBstoeou ov eonupcho) €l pévrot Ye 61Kouo)g
n cx5u<o)g aurotg Xon)\snouvag, napnow 000" 018a Yap 611 Bapéwe dv (PEpOlg
akouwv épol omo)\oyou pévou Imep adTédv: 10 pévror ow6p0( Gpxovia Taatv Gpa
xaemodvery Toig dpyopévorg, TofiTo époi Sokel péyar dpdprnpa eivar. dvdykn
chp S 10 no)x)xoug HEV q)OE)Elv no)\)\oug €xOpoug ToreioBau, dra 6¢ To TAOV
apa YoAeTIaiveLy TAOLV aUTOIC Opovotav epaAety.

«Well, Cyaxares, in this you do not speak truly nor do you judge correctly, if you
think that by my presence the Medes have been put in a position to do you harm; [11]
but that you are angered and threaten them gives me no surprise. However, whether
your anger against them is just or unjust, I will not stop to inquire; for I know that
you would be offended to hear me speak in their defence. To me, however, it seems
a serious error for a ruler to be angry with all his subjects at the same time; for, as a
matter of course, threatening many makes many enemies, and being angry with all at
the same time inspires them all with a common sense of wrongy (trans. by W. Miller).

The formulation is not limited to the particular case but takes on a gnomic
and general value in the final part of the passage. Finally, in 7.3.14 the verb
YaAetraive appears in the account of the story of Panthea: 1) 8¢ tpogog ToMa
IKETEUOUOQ pN) TTOLEIV TOUTO, ETTEL OUOEV TVUTE Kal YAAETTaivouoav £€@pa,
€kaOnro k\aiovoa («The nurse, however, pleaded earnestly with her not to do
s0; but when her prayers proved of no avail and she saw her mistress becoming
angered, she sat down and burst into tears», trans. by W. Miller). Panthea, how-
ever, did not listen to the nurse’s pleas, but took up the sword and cut her throat.

In the Hellenica we find a reflection on anger of great importance, which
looks like a concise version of De ira, but by Xenophon (5.3.7):?!

éx pévrot Ye TGV To10UTV TTabdV g éy(b pnpt avBpwoug tandeveoBar pdhiota
pev ouv w¢g oud’ otKETag XpN opyr] Ko)\aCElv Tro)\)\m(tg yap kol deormdtat
opthOpevot pal;oo kakd émabov f ET[OI.T]O'GV on:ap avrmc)\mg TO per’ opyng
M pr] YVOH Tl:pooq)epsoeou Ohov ¢ otpap'rr]pot 1 HEV Yap opyr] ampovontov,
1 ¢ yvpn okotel 0Udev frov pn 1t wadn i 61reg PAdyn T ToUg TToAEpioU.

From such disasters, however, I hold that men are taught the lesson, chiefly, in-
deed, that they ought not to chastise anyone, even slaves, in anger — for masters

' The passage is rightly acknowledged by Tuci 2019, 26-27.
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in anger have often suffered greater harm than they have inflicted; but especially
that, in dealing with enemies, to attack under the influence of anger and not with
judgment is an absolute mistake. For anger is a thing which does not look ahead,
while judgment aims no less to escape harm than to inflict it upon the enemy (trans.
by C.L. Brownson).

The speaker is the author himself — a not very common circumstance in Xen-
ophon — commenting on the defeat of the Spartans at Olinthus. Responsible
for the defeat was Teleutias, who had succumbed to anger after a contlngent of
peltasts had been exterminated by the Olinthians (5 3.5): 6 6¢ Ts)\eunag g e16¢
0 Ylyvopevov oleoeslg ava)\aBmv TA OTIAQL Y€ PEV TOXU TOUG OTIAITO,
Srketv O¢ kol Toug ekéeue kai aviévar («But Teleutias, filled with anger when
he saw what was going on, snatched up his arms and led the hoplites swiftly
forward, while he ordered the peltasts and the horsemen to pursue and not stop
pursuing», trans. by C.L. Brownson). Xenophon’s formulation is solemn and
contains an explicit instruction (raideveoBat); anger is opposed to yvapn and
is defined as a apdptnpa. The context is, of course, military, but the example
of the punishment inflicted on the servants makes it clear that Xenophon is
making more general considerations. Again a commander who, in anger, makes
wrong decisions.

Other characters who let themselves be carried away by anger are Dercillidas
(3.1.17), Agesilaus (3.4.4; 12; 6.5.5)* and Pharnabazus (4.8.6).

8. Ethical reflection and historical judgement

In the Memorabilia, the reflection on human tendencies towards friendship and,
conversely, towards aggression is translated into a polar classification (2.6.21):

SN Eyer pév, Epn 6 TokpdTng, Totkilwe Twe TadTa, O Kpitéoule. puoet yap
€xouotv ol dvBpwot 1a pév (Pl)\lK(i( Séovtal e de d)\)\r'])\o)v Kol eheoliot kal
ouvepyolivre (,oq)s)\oum Kal ToUTO OUVIEVTEG Xotpw Exouoty dMfhoig Ta Be
TTOAEpIKA" TG TE chp auTa koAa kat déa voptCovrsg UTIEp TOUT®Y pdyovTan kad
Sryoyvwpovolvteg evavtioUvrar TTolepikov 8¢ kai €pig Kol OpYT: Kai OUCHEVES
HEV O TOU TTAEOVEKTELY Epw, prontov 8¢ 6 pBSvoc.

Ah, Critobulus, but there is a strange complication in these matters. Some ele-
ments in man’s nature make for friendship: men need one another, feel pity, work
together for their common good, and, conscious of the facts, are grateful to one
another. But there are hostile elements in men. For, holding the same things to
be honourable and pleasant, they fight for them, fall out and take sides. Strife and

22

On Agesilaus, see Tamiolaki 2012, 571-572, who rightly relates the behaviour of Agesilaus as
depicted by Xenophon to the reflections of Hell. 5.3.7 (quoted above) and states that in the latter pas-
sage «Xenophon (perhaps unconsciously?) casts a shadow also on the portrait of Agesilaus as well» (the
quotation is from p. 572).
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anger lead to hostility, covetousness to enmity, jealousy to hatred (trans. by E.C.
Marchant).

In this classification of feelings the terms of ethics recur, with a precise choice
of field against the TroAepikd. Anger appears a little later, in the same context,
among the negative feelings that are restrained by moderation (2.6.23):

Suvavtar 8¢ xai Xpr]potm)v 00U povov Tol TAEOVEKTELY & omz—:xopsvm voplpwg
Kowvmvelv, AN kai E'ITGPKElV M Aotg duvavrar 8¢ kai 'n]v Eplv oU pévov
ANUTIWG, AAAG Kal oUpepOvTwS dMAotg SratiBecBon kat v Opynv kwAUety
€1 TO PETApPENNTGpEVOV TTpoitvar TOV &€ pBGvVoV TTavIATTaoty dpatpolot, Ta pev
Eaut®V ayaba 101 pilorg oikeia Tapéyoveg, T 5 TOV PIAwV EQUTGOV VOpPILOVTES.

They can not only share wealth lawfully and keep from covetousness, but also
supply one another’s wants; they can compose strife not only without pain, but
with advantage to one another, and prevent anger from pursuing its way towards
remorse: but jealousy they take away utterly, regarding their own good things as
belonging to their friends, and thinking their friend’s good things to be their own
(trans. by E.C. Marchant).

The concept of anger that then leads to repentance for actions committed under
its effect recalls one of the observations on Clearchus’s character (An. 2.6.9). In
this case there is a coincidence between Socrates’ teaching and a character trait
observed by Xenophon in a real person, so to speak, in corpore vivo.

In Mem. 2.3.9 Socrates introduces a comparison between the patience one
has towards a sheepdog and the impatience one feels towards a brother who
does not behave well:

ko1 O Zwkparng Epry ecxupotcr'rot \G Xsyslg, ) meskparsg, el kUva pév, € oot v
el TpoPaTotg it 6aog &V Kal ToUg pev Trmpsvcxg nonaCETo oot 6¢ Trpocnovn
sxcx)\sncxlvsv aps)\noag av ToU oleCEcreou ST[EIPCD ev nomootg Tpaiively aUtdv,
10V Ot adehgov cpr]g HEV pEYG cxycxeov elvat Ovia Trpog ot otov &g, émiotacBat
¢ opoloy®V Kal U TroLelv kal €U Aéyetv oUk émiyelpeig pnyavaobor trwg oot
¢ PéNTIoTOG 1).

Had you a sheep dog that was friendly to the shepherds, but growled when you
came near him, it would never occur to you to get angry, but you would try to
tame him by kindness. You say that, if your brother treated you like a brother, he
would be a great blessing, and you confess that you know how to speak and act
kindly: yet you don’t set yourself to contriving that he shall be the greatest possible
blessing to you (trans. by E.C. Marchant).

The tone of Socrates” discourse looks alike some evangelical parables, even
though there is no religious motivation. A similar ethical approach can be
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found in the story of the man who was angry because another did not return
his greeting (3.13.1):

opY1Lopévou &€ TTOTE TIvog, GTL TTPOCELTIAV TV Yaipelv oUk avrirtpooeppnon,
YeAoiov, Epn, TO, €1 pEV TO OGOPA KAKIOV EYOVTL ATINVINOAS TR, P} Av opyilecHat,
OTL &€ TNV YuyNV &Y POLKOTEPWS OIAKEIPEV® TIEPLETUYES, TOUTO O€ AUTIEL.

On a man who was angry because his greeting was not returned: «Ridiculousl he
exclaimed; «you would not have been angry if you had met a man in worse health;
and yet you are annoyed because you have come across someone with ruder man-
ners!» (trans. by BE.C. Marchant).

There is no shortage of examples in the Memorabilia of characters who are angry
with Socrates, such as Charicles in 1.2.35 and the Thirty Tyrants in 1.2.38.

9. Man and horse

In De re equestri the parallelism between human behaviour and horse behaviour
leads to very interesting considerations:*

9.2 Tl:p(m:ov pEV Toivuv Xph) TOUTO vavm 0Tt €0TL eupog i Omep Opynt

avBpd . GoTep ouv avBpwov fikioT’ Av dpyilot Tig 6 PiTe )\Eycov YOAETIOV
pndev pnTe oLV, oUTw Kot itrrrov Bupoetdi) 6 pn dvidv fikiot eEopyilot.

First, then, it must be realised that spirit in a horse is precisely what anger is in a
man. Therefore, just as you are least likely to make a man angry if you neither say
nor do anything disagreable to him, so he who abstains from annoying a spirited
horse is least likely to rouse his anger (trans. by E.C. Marchant).

9.7: €1 &€ Tig oieTa, fiv TOXU Kai TTOMA EdadviTat, ATTELTTETV TTOLNTOG TOV TTTTTOV
Trpcxuvdv, TAVAVTIA Y1Y VOOKEL TOU Ytyvopévou gv de 10i¢ TotoUTOLg 6 BupoEedg
Kol Gyetv Blot pot)\l(r'ra éTnXELPEl Kai ouv Ti} (’)pyn, cooTrEp otveprrog opyihog,
TOMAKIC KOl EQUTOV Kal TOV AvaBdTny TTOAG & AVNKEOTA ETTOINOEV.

But if anyone supposes that he will calm a horse by frequent riding at a quick pace
50 as to tire him, his opinion is the opposite of the truth. For in such cases a spirited
horse does his utmost to get the upper hand by force, and in his excitement, like
an angry man, he often causes many irreparable injuries both to himself and to his
rider (trans. by E.C. Marchant).

% On the animal similes applied to wrath in Seneca’s De ira see Berno 2021. On De ira see Mon-

teleone 2014.
> The comparison between the Bupdg of humans and the behaviour of animals is present in Arist.
Eth. Nic. 3, 1116b23 ff.
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In these passages the use of the term Bupdg and its derivative Bupoeidiig, which
totally match with opyf in the human sphere (but not only: see ouv i} opYf),
referring to the horse in 9.7), is noteworthy.

10. Concluding remarks

Before drawing conclusions from our analysis, a premise is necessary: from the
ancient passages discussed we have noticed how, even in the same translation,
the same terms can be translated differently. The difhculty of translation is
well-known, as the translator tries to shape the Greek in a refined way, yet
these differences allow us to understand how ancient and modern categories
in the field of emotions differ from one another.

In Thucydides the focus lies on the behaviour of the masses, on how to con-
trol or direct it: there are frequent cases in which the inhabitants of a city or the
soldiers of an army make decisions or behave led by anger. The manifestations
of anger displayed by a single individual are rare. In some cases, as in Pausanias’
(1.130.2), they lead to serious consequences. The frequency with which Thucy-
dides’ orators reflect and make their internal audience (and Thucydides’ readers)
reflect upon the anger of the masses is a clear sign of the importance of this issue in
the political debate of the last thirty years of the fifth century. Among the virtues
of the Athenians there was their ability to keep anger under control, at least in
relations between citizens and in exceptional situations, recalling as an exemplum
such as the one that led to the battle of Salamis. On closer inspection though the
two cases fall within the strategies used in the genre of the logos epitaphios. The
first passage is in Pericles’ epitaph (2.37.2), the second (1.74.2) is an exemplum
found in all the epitaphs that give space to the Athenians’ exploits as it is the
Athenians’ behaviour at the battle of Salamis. This means that these statements
are appropriate to the ‘intentional history’ of the epitaphs and, thus, that they are
not objective representations of the Athenians’ behaviour. Moreover, Pericles’
epitaph is a condensation of Periclean ideology as seen by Thucydides and for
this reason is a particularly difhcult text to handle.

In Xenophon, anger is frequently mentioned as a trigger for conflict.
Commanders are often dealing with anger, but there are also cases of anger
involving a whole community, for example the Spartans. In many cases, also
soldiers are angry, both as a community and as individuals. On the one hand,
Xenophon observes the emotional impulses of the masses, which are dan-
gerous because they can get out of hand: the historian thus shows the usual
aristocratic contempt for the crowd. On the other hand, he emphasises the
need for commanders to be able to control and guide aggressive impulses for
the good of everyone. When commanders or sovereigns let themselves be
carried away by anger, they are characters who do not represent fully or at
all the ideal fiigure that Xenophon has in mind: Clearchus, Cyaxares, Teleu-
tias. If Achilles” anger in Homer derives from a breach of reciprocity and is
therefore an individual feeling that involves society, imposing reparation or
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revenge, in Xenophon anger is never presented positively or even neutrally:
anger represents a danger not only for the individual, but also for the collec-
tive dimension, if the individual has command responsibilities. In one of the
rare authorial interventions in the Hellenica (5.3.7), anger is contrasted with
yvopn, thanks to which one can analyse the consequences of one’s actions.
The comparison between the Bupdg of the horse and the anger of the man
(De re eq. 9.2) leads to a physiological conception of the psyche, with anger
being part of the, so to speak, animal component of man, as opposed to the
intellectual part, the yvopn of Hell. 5.3.7.

The fact that Xenophon proposes models of behaviour that are ideal (Cyrus
the Great, Xenophon himself) and less ideal (Clearchus) or far from ideal
(Cyaxares) leads us to consider the distance from the paradigms proposed by
Homer and on Xenophon’s own intentions. It proves evident that Homer’s
paradigms® are no longer felt as appropriate by Xenophon, who is in good
company in this attitude: with different positions, Thucydides, Isocrates and
Plato also distance themselves from Homer, who is no longer considered the
educator of the Greeks.” As a consequence, they present, explicitly (Plato,
partly Isocrates)?” or implicitly (Thucydides, Xenophon), new paradigms. This
happens both in terms of the paradigms and values proposed and in terms of
literary form: all these authors create literary genres and strategies appropriate
to the new functions they attribute to their works. If we go deeper, we can
observe that the anger of Cyaxares in the Ciropaedia is not comparable to that
of Achilles, provoked by the violation of reciprocity and the devaluation of his
Tipf, but rather to that of Agamemnon, who, as commander-in-chief, does
not accept losing Chryseides and demands an appropriate share of the spoils.
But not even the anger of Achilles could be justified by Xenophon: the only
acceptable circumstance is when anger, in case of danger, compels to action.
This is what happens when Cyrus the Younger forces even the aristocrats in
his retinue to pull their chariots out of the mud and when Cyrus the Great
takes issue with the laxity of the Chaldean soldiers, or when Xenophon beats
the soldier who was about to bury a dying man alive (An. 5.8.8-11).

The picture I have tried to draw confirms the centrality of the debate
on education between the fifth and fourth centuries BC and the profound
revolution occuring in the crucial decades from the Peloponnesian War to
Chaeronea. The classification of human feelings into friendly and aggressive
in Mem. 2.6.21 places anger within the latter, which is determined by the de-
sire for domination and by envy. With Xenophon’s Socrates anger becomes,
if not a capital sin, a feeling to be stigmatised, especially in those in power.

% On the representation of anger in the Homeric poems, in addition to Nicolai, in press, I refer
to Muellner 1996; Finkelberg 1998; Walsh 2005; Konstan 2006; Cairns 2007; Most 2007; Katz Anhalt
2017.

% See, among others, Verdenius 1970.

¥ On Isocrates I refer to Nicolai 2004. See in particular Panath. 263 with Nicolai 2004, 94.
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